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Namo Guru

Innate basis naturally freed from all elaborations,

Perfected path of the complete qualities of abandonment and realization,

Master of enlightened compassion that tames beings with the sunlight of wisdom and love,
Guru Shakyamuni Vajradhara, please protect me.

In the center of the endless knot of the enlightened mind of the scriptures and realization of the victors
teachings,

Through the great moving waves of the source of jewels of teaching and practice,

There arose the source of goodness in existence and peace, Jigten Sumgon,

He later intentionally took birth as the treasure discoverer master Ratna (Rinchen Phiintshog).

Through the youthful maiden of the fresh new teachings of Drigung,

There were many sublime attractive displays of practice.

However, through the destruction of the age of degeneration,

Here at this time, there is only you, my protector, that grants the delights of teaching and practice.

The zi stone of the fresh flower garden of the kama scriptures and zerma treasures
Does not grow old. In the farthest place and time

Of this present degenerate era

A Buddha has come.

In existence, there are no other protectors but you.

The meaning of the great perfection is inconceivable.
There are those of you lineage masters and your students
That teach this natural perfection.

To the glorious protector Gurus I bow with devotion.

The extract of the enlightened mind of the second Buddha

Is the nectar essence of the innermost profound (Yangzab) innermost distillation.

These garlands of fine teachings dispel the torment of afflictive emotions.

With a mind of faith, I set forth to compose this commentary that fathoms these instructions.

Here, is an explanation of the Completion Stage of the Three Roots: Taking the Five Poisons onto the Path
that comes from the Maroon Agate Scrolls of the Innermost Profound Realization of the Sublime Dharma
profound treasure of the victorious Drigungpa dharma king Rinchen Phiintshog. This has three parts:
the virtuous introduction in the beginning, the virtuous main topic in the middle, and the virtuous
conclusion in the end.
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1. Virtuous Introduction in the Beginning

This has two parts: stating the title and the homage and introduction.

1.1. Stating the Title

The meaning of the title Completion Stage of the Three Roots: Taking the Five Poisons onto the Path
from the Innermost Profound Realization of the Sublime Dharma is contained within is as follows.
Sublime Dharma refers to the sublime dharma with virtuous qualities that removes without exception
all the causes, obscurations, and patterns of suffering for all sentient beings in cyclic existence. It is taught:

The sublime dharma is what clears away
All suffering and obscurations.

Furthermore, although there are inconceivable various levels of meaning that are taught including the
relative, definitive, and ultimate, here, these teachings are on the ultimate meaning of the Realization of
all the Buddhas. Thus, within the Realization of the uncompounded three kayas, the actual fruition
naturally dwells. In the path of that, there are the teachings of the sutras, tantras, father tantras, mother
tantras, non-dual tantras, mind class (semde), expanse class (longde), and pith instruction class
(mengagde). In the pith instruction class of the great perfection there are the outer, inner, secret, (and
innermost secret) cycles of instructions. The Realization presented in these instructions becomes more
and more Profound, deep, and subtle as we progress from the outer instructions inwardly. Here, these are
the instructions of the generation stage and completion stage of the Innermost secret heart essence
(nyingthig) teachings. These are the Innermost Profound. These were perfectly bestowed to Lhase Mutig
Tsenpo.

In the inner teachings of this treasure cycle there is what is called the Completion Stage of the Three
Roots: Taking the Five Poisons onto the Path. In general, in the completion stage, there is the completion
stage with characteristics and the completion stage without characteristics. In the completion stage with
characteristics, through striking the key points of the subtle channels, winds, and essences, the sublime
nature of reality is accomplished as the basis, and we actually manifest the marks and signs of the three
vajras. In the completion stage without characteristics, there are special methods to ripen the example of
and actual luminosity (of the nature of mind). Thus, there are many general styles of the completion
stage.

However, here, this is the natural great perfection. This sits above the paths of the completion stage of
the ultimate illusory body of the coemergent primordially complete mandala in union with luminosity
and other such common completion stage methods. This is the greatness of the great completion stage.
In this (great) completion stage, the ultimate meaning is directly seen and the primordial wisdoms of all
the four empowerments are all complete within it. Through teaching the primordial wisdom of the
highest of all the nine vehicles, the five poisons are brought onto the path.
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It says in the Perfect Depths of Primordial Wisdom:

To gather the five primordial wisdoms into one,

They are all gathered within great self-arisen primordial wisdom.

Awareness is the root of all reality.

The inexhaustible primordial wisdom of self-awareness is the mind of the dharmakaya.

Thus, teaching on the profound meaning is contained within these instructions. This completes the
great qualities of stating the name of the instructions.

1.2. Homage and Introduction

1.2.1. Homage

For the three roots, there is the Guru that is the root of blessings. There is the yidam that is the root of
accomplishments. There is the dakini that is the root of the enlightened activities. Through the
primordial wisdom of the non-dual generation and completion stages of the completion stage without
characteristics of these three roots, the five poisonous afflictive emotions are brought onto the path as the
essence of awareness beyond the ordinary mind.

It says:
I prostrate to the ultimate deity that liberates upon contact.

In accord with the tradition of the common scriptures, this is prostrating to the dharmakaya, the domain
of the primordial wisdom of self-awareness. It says in the Commentary on Logic (by the Indian master

Dharmakirti):

To that which clears away all the webs of concepts,
To the mastery of the profound and vast kayas,
To the light rays of Samantabhadra

That emanate everywhere, I prostrate.

The conceptual thoughts of the mind, mental events, and dualistic grasping of three realms that grasp at
a self are like a web. In cyclic existence, we are bound clinging to concepts of others and our own
mindstream. Through the antidote of primordial wisdom that liberates upon contact, those are liberated
into their own place. After that, since all such phenomenal concepts are liberated without being
regenerated, (primordial wisdom) liberates upon contact. It says in Jigten Sumgédn's Great Collection of
Oral Instructions on the Four Yogas of Mahamudya:

Within the nature of non-dual liberation upon contact,
Thoughts about the past and future are purified.
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This is supremely profound. This is not realized by ordinary beings, hearers, and solitary realizers.
Through seeing this meaning in such a way, we instantly see the meaning of all the limitless profound and
vast knowable things. Thus, it is called the ultimate.

We become conquering Buddhas that are masters of the two types of knowledge and the body of
primordial wisdom. Temporarily, we work for all limitless wandering beings. Thus, we become the
ultimate deity of engaging in the completely virtuous activities of the excellent two benefits, relative and
ultimate, without any contaminating faults whatsoever. To the light rays of Samantabhadra that
completely pervade the limits of all the ten directions, we prostrate. How do we understand this
prostration? We prostrate to the body of primordial wisdom of all the Sugatas that have mastered the
ultimate abandonment and realization.

To explain this in an uncommon way, the body of the primordial wisdom of all the Sugatas is the
dharmakaya Samantabhadra. The Buddha protector of the beginning existed before there were Buddhas
or sentient beings. In the expanse of the universal ground of the beginning, from the ground, the
appearances of the ground rise up. Recognizing these as the self-appearance of awareness, it says in the
Magical Web of Manjushri:

Ina single instant, distinctions are made.
In a single instant, there are perfect Buddhas.

Thus, in a single instant, we are liberated into our own place through self-abiding primordial wisdom.
Thus, we are liberated upon contact. This is called the ultimate. Actualizing the dharmakaya state of our
own benefit, without wavering from that expanse, we manifest the kayas of form to benefit others. These
kayas that pervade forever are the spontaneously present deities or Gurus of all samsara and nirvana.
These sublime guides that teach the profound swift path are the teachers united with mastery. Having
undivided faith towards those, in the state inseparable with the view of the expanse of the enlightened
mind that guides, we prostrate. This is also called prostrating by recognizing our own ground of the
domain of the self-awareness of the dharmakaya.

It says in both the Sutra of Precious Space and the Bindu of Mahamudya:

Just like pouring water into water,

Just like pouring butter into butter,

Whoever sees the primordial wisdom of self-awareness well,
They are prostrating to that.

Moreover, when we attain Buddhahood within the essence of Samantabhadra, the essence of all the
Buddhas of the three times, this is prostrating with our limbs of realization to all of what the term
Samantabhadra represents. All the dharmas of the ground, path, and fruition dwell within the essence of
the five Samantabhadras.

11
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(1) As for the ground Samantabhadra, it is the ultimate nature of how all things in reality are. (2) As for
the ornament Samantabhadra, it is the appearances of the phenomenal arisings of the display of the
awareness of the nature of reality of the ground. These ornaments of awareness appear in a way without
moving from the expanse of the ground of the nature of reality. (3) As for the teacher Samantabhadra,
dwelling as the essence of the dharmakaya and sambhogakaya, the nirmanakaya teachers appear as the
essence of the teachers who tame whoever is to be tamed. (4) As for the awareness Samantabhadra, it is
the Buddha nature of bodhichitta of self-arisen Buddha nature. (S) As for the realization Samantabhadra,
through the kindness of the Guru Samantabhadra, we realize the intrinsic nature of awareness as it is.
Gaining the eyes of liberation, we prostrate to all those manifestations of Samantabhadra.

In short, if appearances and possibilities were not primordially liberated, the activity of liberation could
not occur in the future. This is like how black charcoal cannot become white. Through the key point of
the uncompounded nature of reality, it cannot become compounded in some new way through causes
and conditions. Thus, the fruition of the primordially liberated three kayas dwells within us. When we
realize the meaning of that and rest in that state, our collections of conceptual thoughts of the five poisons
are self-liberated upon contact. In this way, the prostration also naturally reveals an introduction and a
commitment on what is to be taught.

In general, all the pith instructions can be gathered into those that require effort and those that do not
require effort (¢#hdgal and tregeho respectively). Here is the path of self-liberation without effort. It is the
teaching on the enlightened mind of the resting of cutting through (#regchd).

1.2.2. Introduction

In this way, these instructions were composed by the second Buddha Padmasambhava of Oddiyana,
who had fully completed the amassing of the cause to attain mastery over the key points of the
enlightened mind of Samantabhadra and those like him. He is one who has attained the deathless
rainbow body that is free from being able to be destroyed by the four elements. If you would like to learn
more about him and his works, you can refer to the particular detailed catalog on the Kangyur and
Tengyur by Kiinga Rinchen entitled Dispelling All Wrong Conceptions (log rtog kun sel).

As for the manner of this introduction, these teachings are the profound secret instructions of the
enlightened body, speech, and mind of all the Buddhas. They taught the outer, inner, and secret
sadhanas, tantras, and the awareness holders’ individual pith instructions of the generation and
completion stage that exist. Of all of those, this is the supreme completely hidden most secret extract
that was not clearly taught before.

The victorious ones taught the 84,000 paths of abandoning, transforming, and liberating afflictive
emotions. Of those, the exquisite essence of the middle way, mahamudra, and the great perfection is
attaining Buddhahood through accomplishing the supreme primordial wisdom of afflictive emotions.
Through the pith instructions of the Guru, the cause or seed of that primordial wisdom of the
primordially abiding innate meaning is awakened. By relying on the path of meditation, primordial
wisdom is accomplished. Thus, this profound instruction on the definitive meaning that does not teach
the expedient meaning gathers the key points of the conditions of the path of Buddhahood.

13



R@'qa'aﬁ'm%"g}aﬁaaig ARraN| qi'q@zq'5:'5\1'\'@N’gqiﬁ'ﬁq«%ﬁ'@gtﬂ'
qgm'&m@r—'\'r\:'@N'g:'ﬂﬁqa'%qgﬁﬁ:'gﬁ'&gﬂ'E’g'wq%ﬁq'aﬂqq gﬁ’%’qi@
S ERE 55765 A=A Sl LY o} Dy BNIXIER gaar ﬁix o) AR ERSE
Jafara: r\ﬁ ﬁﬁ] nﬁ&r\ e TNEEN Al A R ﬁﬁ YA SENaGl i&’:q& 833
q%q FN N 5’\ XpgE d=ay r@q & gﬁ'qqr\ﬁ:q&'ﬁﬁ'ﬁﬁ] 5 A=Ay G
SACPEEES AR5 AER AT N HE G 7= Gay %1 83 <A R BF IXA
| BNGFRRAARTFING (R TIRGIEY (R ass T
NG| [FRHR NN (SN IRy g (g
r@'ﬂ%ﬁﬂﬂ'@ﬁ:&ﬁﬂ%&'ﬂﬁ&'qxaiﬁ'aﬁ] R NREEUAGEES ERAE
ARSrARAy | R g AR A KA AN AN (qu Rl @) s GT Y
iﬂ'&”{qﬁmmq'iqgﬁ'q'gﬁ'@@'qu'qm'q'qaa'&ﬁaygﬁ'@mqm’@’r\’qq’@m'
g5 N FE A g«'gm’{qm'ﬁmnwr\qﬁr\gq1 [SNER] g:'q%ﬁ'wg%w
3 @N'm@r\'g&&'@:ﬂxq@ﬂ ﬂﬁm'ng&q'qw %N'q'&'iqﬁa'?gq'ngﬂ'
R RquRg R A FEREN LGN INGN I EF YA B NG| [ E
RN a:ﬂaﬁqga\'ﬂ?ﬁga%q IN'H&\'Z{@I’Q"{;@;’&\] ﬁﬁ&ﬁ&gﬂﬂg@&ww
RG] [JaNgTrTER TGS VSR

14



It is like an elixir to heal all illnesses. This is just like a supreme medicinal elixir extract that has the
power to clear away the sufferings of long tumultuous chronic diseases and heal the body. With this
medicine, the sickness is the five poisonous afflictive emotions of sentient beings to be tamed. However,
this medicine must be taken. For example, if medicine is not ingested, the sickness remains. If medicine
is ingested, but it is thrown up, the sickness remains. Although not vomiting, if a sick person regularly
takes the medicine but does not follow the other elements of their doctor’s prescription such as what
foods and activities to adopt and avoid, the sickness will return. When this medicine is taken according
to the doctor’s instructions, it has the supreme effect of being able to dispel the chronic disease of cyclic
existence.

It says in the Garland of Jewels Pith Instructions:

When the meaning of the emptiness of reality is realized,
The trunk of the true poison of self-clinging

Will be uprooted once and for all.

That great sickness of the three poisonous affective emotions
Is cut up from its root

By that great medicine that removes it.

In accord with that, we should take hold of it and use it. If we do not know how to practice, we are
unaware. It says in the One Mind:

The twelve links of interdependence stir from unawareness.
If we practice with a pretentious awareness in accord with ignorance, the medicine of practice itself can
become a poison. Jamgon (Rigdzin) Chékyi Dragpa taught in his Lamp that Clears Away the Darkness:
Commentary on the Difficult Points:

Being ignorant of the unelaborated meaning, the lower realms are accomplished.

It also says:

Through erring views about emptiness,
Those with little wisdom will meet their downfall.

In that way, the opposite of unawareness is the primordial wisdom of self-awareness. Thus, it is extremely
important to strive to gain understanding, experience, and realization in that. The glorious Phagmo
Drupa taught:

Even though you talk about the qualities of farmable land,

If you do not work hard to nourish the seeds,

You will not be able to alleviate the sufferings of hunger at harvest time.
Therefore, generate diligence in your practice.
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It says in the Avatamsaka Sutra:

These teachings of the perfect Buddhas,

You will not accomplish them, by merely listening to them.
Like weak individuals

Carried in a mountain stream

Dying from thirst,

Even the dharma can be like that if you do not meditate.

Thus, in accord with those teachings, you should practice these instructions with fierce diligence.

As for the five poisonous afflictive emotions enemies and obstructers of yourself and others, these
have harmed us without interruption since the beginning of cyclic existence. It says in the Way of the
Bodhisattva:

Even if all the gods and demigods

Rose up as my enemies,

They would still not have the power

To throw me into the fires of the hell of relentless torment.

However, whenever I meet with the powerful enemies of my afflictive emotions,
They cast me instantly into the place

Where even Mount Meru

Is completely obliterated without exception.

There has never been another enemy of mine
Other than my afflictive emotions

That has stayed with me so long

Since beginningless time.

If I serve others with harmonious respect,
They will grant every benefit and happiness.
If I serve my afflictive emotions,

They will only harm me again and again.

Thus, in accord with those teachings, understand the self-liberation of the enemies and obstructers of the
five poisonous afflictive emotions by looking nakedly at awareness and emptiness. By this, the
phenomena of conceptual thoughts will be liberated into the expanse. It is extremely important to
generate undistracted diligence in mastering this power.

As for Samaya Gya Gya Gya, this is the commitment that shows these instructions are the supreme
perfect innermost secret extract that was hidden from all. The three seals show that these profound
secrets of enlightened body, speech, and mind are to be sealed from being taught to anyone other than
the fortunate ones with the highest aptitude.
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2. Virtuous Main Topic in the Middle

For this, since this is the enlightened perspective of atiyoga, the unelaborated highest of vehicles that is
free from the effort of grasping at characteristics, there are not the preliminaries, the main section,
activities of the conclusion, and so forth. This does not have the delineations of the elaborate
meditation boundaries between the generation stage and the completion stage and is not accepted or
rejected as an arrangement. In the six realms of beings since beginningless time there is the ground of
confusion of self-clinging by which we wander in cyclic existence. The ultimate ground of how things
truly are is the naturally pure dharmakaya luminosity. The master Nagarjuna taught in his Praise of the
Expanse of Reality:

In the middle of the earth is water

That abides in an uncontaminated way.

Like that, within afflictive emotions,

Primordial wisdom also dwells without contamination.

In accord with that, Buddhas also always dwell within the nature of wandering beings. However, due to
not recognizing themselves as the innate energy of their own essence and through the movement of the
conceptual mind of mental formation that arises due to unawareness, things appear according to relative
causes and conditions. Based on that, the mind that possesses afflictive emotions experiences cyclic
existence. Together with that mind, as soon as it is conscious, the six collections of sense perceptions start
and cease. At that point, through their power we enter into the (deluded) ground of all. Within the
ground of all, the mind of mental afflictions grasps at the thought “I am”. Through the actions of this
afflictive emotion, there is the contaminated ground of all.

Through both that ground of all and the conceptual mind, all habitual patterns begin. This is called the
seed of everything. By the power of the conceptual mind moving throughout the ground of all, the six

outer objects and six consciousnesses of the senses meaninglessly appear like a movie. It says in the Vajra
Peak:

All seeds arise from the ground of all.

This leads to an outside and inside.

In that way, for those appearances, the seeds of objects, senses, and consciousness exist without
interruption in the ground of all. By their power, everything arises through interdependence. It is taught
in the Lankavatara Sutra:

Consciousness comes from the conceptual mind.
The conceptual mind comes from the ground of all.
From the ground of all, all phenomena stir

Like waves upon an ocean.

Therefore, since the seeds are unceasing, the interdependence of cyclic existence is uninterrupted. This is
like how a movie is uninterrupted for as long as the electricity is not cut.
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As for lying dormant, Jigme Lingpa teaches in his Differentiation of the Three Key Points:

The ground of all is the ground of all samsara and nirvana.

Just as there is no ultimate difference in water whether it is muddy or not,
The essence of primordial wisdom awareness

Is hidden lying dormant due to unaware ignorance.

In accord with that, having not understood that the dharmakaya primordial wisdom of self-awareness is
within us, the collections of discursive thoughts of the five poisonous afflictive emotions based on
ignorance arise. Following these, we wander in the three realms of appearances and possibilities. It says
in the Perfect Power of the Lion:

All sentient beings who are not like that
Are distracted by the busyness of their discursive thoughts.

As for the word innate, the nature of sentient beings is always that of ultimately being Buddhas as
explained before. The glorious Chandrakirti taught:

In the sole nature of all phenomena,
In the abiding intellectual mind, there are said to be Buddhas.

As for the word essence, from the beginning of how things are, they are completely pure. Thus, the
primordially pure aspect of emptiness is not created in any way whatsoever. From the appearing aspect
of spontaneous presence, there is the ground of all the appearances of samsara and nirvana. Thus, it is not
nothing. It is likewise not nothing, because the self-abiding dharmakaya primordial wisdom of the
primordially liberated way things are dwells within all beings. It is not permanent, because it transcends
the elaborations of conceptual thinking, It is not nihilistic, because it is the domain of the activity of the
primordial wisdom of discriminating self-awareness.

From beginningless time, the primordially abiding appearances and possibilities are perfect (dzog) within
the dharmakaya. It is also great (chen) because it is the victorious peak of all the vehicles. That primordial
wisdom of self-awareness that transcends thoughts, recollections, and concepts is seen in a way without
being seen. When we seize our own ground of this primordial abiding, we are freed from the bonds of
confusion. By not seizing it, we do not experience these phenomenal close appearances as the natural
energy of the awareness of the nature of mind. These appearances have existed within the innate nature
of the mind from the beginning. It is impossible that they could truly exist.

However, in non-realization, the mind grasps onto objects within itself and is thus confused. By
sustaining a state without losing the understanding of the self-liberation of nakedly seeing conceptual
thoughts as the natural energy of the nature of the mind, they are self-liberated as the ordinary mind of
entering into nakedness. Not doing this, confidence is not created. The self-radiance of the primordial
wisdom of the great unbiased and unlimited spontaneous presence of sclf-arisen awareness is not
recognized.
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Also, by not knowing the secret key point, we are confused due to the power generated by that
unawareness, by thinking that there is a self that grasps onto objects. This is due to not realizing self-
awareness free from any ground or root. For that reason, there are all the phenomena of dualistic
subjective and objective reality. These are the confused thoughts of attachment and aversion. Even
though there is the ground of confusion through that, they do not exist as even a quantum particle other
than the mind. The master Nagarjuna taught in his Praise of the Expanse of Reality:

The nature of the mind is seen in two ways,

The worldly and beyond worldly way.

Through clinging to a self, there is samsara.

When there is discriminating awareness, there is the ultimate nature.

Also, however, through mere discriminating self-awareness or seeing that, confidence is not attained.

Patril Jigme Chokyi Wangpo taught:

Through concentration on the abiding aspect of non-abiding mental fixation,
Temporarily, the beginnings of afflictive emotions are suppressed.

However, when one does not know the secret key point of the realization of self-liberation,
When one meets with negative circumstances, negative thoughts arise.

Thus, the thoughts that arise from conditions should be cut through at the root. When they are severed,
one can no longer find anything other than the primordially pure essence of the primordial Buddha
nature wherever one searches. Chenga Dragpa Jungne taught:

In that way, those are all born through interdependent causes and conditions.
They are not born, unborn, and only emptiness.

In the same way that a sesame seed and its oil are not distinct,

So too, there is no difference between phenomena and their nature.

It says in the Sutra Requested by Sagara Mati:

Anything born through conditions is unborn.
The nature of such arising things does not exist.
Anything depending on conditions is emptiness.

In accord with that, no matter what causes and conditions are seen, they are not established in nature. If
they were established in their nature, you would be able to see this substantiality in the causes and
conditions. That is a contradiction. For example, the nature of fire is heat. You do not need to look at
other conditions to see this. If by looking at causes and conditions they are born, they are not ultimately
born. That is a mere label from looking at them. When you seck things, they merely have the appearance
of truly existing. When you do not investigate what cannot be found, they are only the mere appearance
of a mental thought.
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When you cut through the symbolic root of the nature of the mind, although many things appear, there
is nothing other than the one ultimate nature. Even holding onto them being one thing cannot be
grasped. It is not seen through looking. It is without color, shape, and so forth. Thus, they are found to
be free from a base and root beyond the conceptual mind.

Furthermore, by merely recognizing the undercurrents of proliferating discursive thoughts, if one does
not possess the key point of their self-arising self-liberation, thoughts that are good and bad based on
hope and fear will arise. Karma will be accumulated, and the basis of samsara will arise. Do not look at the
aspect of thoughts by looking for the fundamental meaning of things outwardly. The heart of the practice
of the path is to clearly see inwardly the nature of awareness as it is, free from a root and beyond concepts.
When you identify and realize this, there are no other higher forms of the view or meditation necessary.
The master Jigten Sumgon taught:

As for that which is called mahamudra,
It is self-awareness itself.

There is a single meaning to such instruction. It is not enough to just merely recognize that meaning of
non-dual primordial wisdom. If you do not train in the key point of realizing that self-liberation for a
long time, Patriil Rinpoche teaches:

If you do not have this key point,

Although you might express your conceptual theory with empty blabbering,

You will only be expressing your own faults of a wrong understanding of how things are.
This is worse than ordinary people fixating on the five poisons.

How could that be? It is the fault of not knowing the measure of liberation.

Aryadeva taught:
Just as fire abides in wood,
But will not appear unless friction is made,
So too, if you do not meditate,

You will not attain Buddhahood in this life.

The root of cyclic existence is taught to be conceptual confusion of the dualistic grasping of unawareness.
As for the essence of primordial wisdom self-awareness, it says in the Uttaratantra:

How is the luminosity of the nature of the mind?
It is unchanging like space.
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Thus in the end, in the state of space without conceptual focus there is that primordial wisdom of self-
arisen awareness that is free from a root. Examples and words do not have the power to express its
greatness that transcends all conceptual grasping of saying this exists, this does not exist, words, thoughts,
and expressions. However, to use an example to point it out, it is like pure vast space free from obstructing
conditions. This is primordial wisdom that is pure from the contaminants of grasping at names within
the expanse. This is the wisdom that has crossed beyond conceptual grasping (Prajrnaparamita). Since it
is the domain of the activity of the primordial wisdom of discriminating self-awareness, it is taught:

Prajnaparamita, the perfection of wisdom, is beyond words, thoughts, and expressions.

She is unborn and unceasing, the essence of space.

She is the domain of the activity of the primordial wisdom of discriminating self-awareness.
I prostrate to the victorious mother of the three times.

Thus, as it says in the Sutra of the Father and Son Meeting, all gathered phenomena of all the appearances
and possibilities of samsara and nirvana are merely conceptual labels based on confusion. Ultimately, they
are the primordially empty enlightened mind of selfless awareness and emptiness equal to space free from
extremes. Within the equality of the great vast pervasive space free from limits and bias, the phenomena
and realms of the outer vessel of the universe and inner inhabitants appear like an ocean. However, when
they appear, they appear without any intrinsic nature as a greatness free from a ground or root. They are
a greatness beyond conceptual focus or limit. They are the display of great unobstructedness without
object. It says in the A/l Creating King:

Therefore, in all the appearances and possibilities, vessel and contents,

Like the state of space that does not dwell or exist,

The great object of the vast expanse of the enlightened mind

Dwells throughout the entire vessel and contents of Buddhas and sentient beings.
However, everything is completely pure in the nature of reality.

It is non-dual and free from all affirmation and negation.

It says in the Enlightenment of Vairochana:

The mind is completely pure in nature.
In it neither an outside nor and inside dwell.

What is the nature of space? It is the nature of the mind. What is the nature of the mind? It is the
enlightened mind. Therefore, the mind, expanse of space, and the enlightened mind are non-dual without

being created dualistically. Milarepa taught:

That primordial wisdom awareness of how things are
Is like space free from clouds.
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It says in the Pith Instructions Heap of Jewels:

The nature of reality is a non-conceptual expanse like space.
Realizing that is an inexpressible state of primordial wisdom.

It is innate equality that is incalculable and beyond activity.

This is the mind of the victorious ones throughout the three times.

(Garab Dorje taught in his first statement) recognize your own true nature. Everything arises as an
ornament of the energy and display of the great primordial wisdom of the self-arisen awareness of how
things are. No matter what arises, it is liberated within naked awareness and emptiness. The nature of
awareness does not move from its own place. This is the innate yoga of the unelaborated inseparability of
the calm abiding and special insight of primordial wisdom. Sustaining the uncontrived natural face of the
coemergent nature of reality is the heart of the union of the tantras of mahamudra and the great
perfection. It is the special wish-fulfilling jewel dharma of the ultimate lineage of the primordial wisdom
of the fourth empowerment. It is the unconfused view of all the old and new translations and practice
traditions of India and Tibet. Therefore, decide upon it with confidence.

The activities of practice of the husks of logical words and other pith instructions are consumed or
rather do not exist. That is taught to be reaching a final decision. (Garab Dorje taught in his second
statement) decide upon the one key point. Realizing that the nature of all reality is like space free from
fabrication of consciousness and mental objects is the view. There is nothing needed other than that.
Thus, you must decide upon this yourself. Like that, all is gathered into the expanse of the single self-

arisen primordial wisdom.
To reach a conclusion through examples, meaning, and signs, it says in the A/ Creating King:

It is like space for an example.

In meaning, the nature of reality is unborn.

The sign is that the nature of the mind is unceasing.
For all phenomena that are like space,

The example of being like space is used.

At all times of recognizing the view in that way, rest in that state of luminosity. Do not accept, reject,
stop, or accomplish any discursive thoughts of afflictive emotions that are the energy of that. This is the
sublime key point. It is taught to be the main aspect of undistracted meditation. Evenly rest in the nature
of the mind free from a view and viewer. See again and again with the eyes of wisdom born from
meditating on the pith instructions of the Guru. When you do this, never separate yourself from the key
point of gaining experience in the meaning of seeing. The union of calm abiding and special insight is
inexpressible. The aspect of awareness is nakedly unobstructed. Cut through all doubtful ideas about
what is, is not, what exists, or does not exist. Without confusion, you experience the self-recognition of
your own true nature. In this way, you will give rise to primordial wisdom.
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However, when there is a stream of discursive thoughts for ordinary individuals there is a constant
focus of affirmation and denial. Through this, karma is accumulated. When you become overpowered by
attachment and aversion, confused habitual patterns are uninterrupted. Like (the actions of ceaseless
ripples) on water, this is the source of all sentient beings.

For yogins in whom this is not the case, from the time of their arising, all discursive thoughts do not have
time to accumulate habitual patterns. They are self-liberated without a trace through the instructions of
self-liberation upon contact. Training in this key point is extremely important. Do not let arising
thoughts or undercurrents proliferate in confusion. As soon as they arise, rest in your own state. By
abiding in the state of innate mindful awareness upon arising, they are liberated at the same time without
a trace. This is the instruction of self-purification. When you know this key point, all positive thoughts
arise without grasping and there is no mental pride about virtue. All negative thoughts fade away like a
picture drawn upon water. The activities of indifferent thoughts are liberated without a trace.

As soon as there are temporary thoughts, they are liberated upon arising as conditions cannot alter them.
Thus, they are liberated simultaneously upon contact. Since this is an instantaneous realization, karma is
not accumulated, and they are free from causing benefit or harm. Through confidence in their liberation,
adverse circumstances can be brought onto the path. Thus, these are instructions that conquer the
confusion of the discursive thoughts of afflictive emotions, which is the root of cyclic existence. Having
been introduced to the primordial wisdom of the awareness and emptiness of the primordial purity of
self-arisen primordial wisdom, these should be taken up and practiced. Similarly, for those that haven’t
been introduced to their true face of awareness or do not understand it in that way, how could they have
the power to self-liberate upon contact?

To use example about this practice, as soon as an object like a pillar appears, when its relative phenomenal
nature meets with primordial wisdom, it becomes primordial wisdom awareness within naked luminosity
and emptiness. This is the meaning of liberating things into their own place upon contact. The glorious

Phagmo Drupa taught:

Between both appearances and emptiness
If you do not understand this awareness beyond concepts,
It will be difficult to cut through the root of phenomena.

Also, in another tradition they say that temporary patterns of confusion are uninterrupted like ripples on
water, they appear inexhaustibly. However, other than the power of grasping to the truth of those illusory
appearances that are the confused appearances of cyclic existence, they are not truly established. Thus, no
matter what appearances of the six collections of sensory phenomena arise, upon contact with these
appearances of awareness, these can be recognized through naked self-awareness. By that, they are self-
liberated in self-resting without a trace.

Since ordinary beings who do not do this are all equally the same, the instructions of self-liberation upon
contact have the power to conquer the confusion of the afflictive emotions of temporary conceptual
confusion. Thus, these should be taken up and practiced. Attaining confidence in their liberation in that
way, samsara is liberated into nirvana.
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It says in the Garland of Pearls:

The unchanging nature of reality is completely stable.
The self-liberation of self-appearances is your homeland.
Natural self-purification is self-radiance,

Freely resting, nakedly resting, self-resting.

Thus, your own domain of the dharmakaya is nakedly seized. In the expanse of awareness, self-liberation

is self-purified.

For both beginners and those who have not attained stability, since they do not recognize their own true
nature, they have undercurrents of thoughts. Not completing the mastery of training, they cannot deal
with positive and negative conditions. Not knowing how to self-liberate, they continuously accumulate
karma. For them, they should amass the causes of concentration, renounce the world, abandon discursive
thoughts, rely on solitude, guard their discipline, and perform other pure actions so that practice
experience arises. Even though they meditate amidst business and distraction for a long time, they will
not generate experience. Milarepa taught:

I dedicated my life to mountain retreats.
Thus, just like monkeys and gorillas play with acrobatic power,
Milarepa plays with the power of meditation.

It is taught that the self-liberation of discursive thoughts is the game of the power of meditation. I learned
about this from the oral instructions of the great kind and wise bodhisattva Khunu Rinpoche. It says in
the Pith Instructions Heap of Jewels:

For as long as you have not gained control over your mind,
Do not have attachment for any objects of bliss.

Like a deer, rely upon forests and mountain solitudes.
This is how to dwell on the path of the non-returning.

It says for yogins of the peaceful and wrathful deities of the three roots. The three roots are the Guru
that is the root of blessings, yidam that is the root of accomplishments, and dakini that is the root of
activities. The five families of peaceful deities arise through the energy of the five primordial wisdoms.
The five families of the great wrathful ones are the natural purity of the five aggregates. Yogins that
realize the essence of self-awareness should decisively cut through the mental root of the confusion of
the three realms of samsaric existence.

As for the mind, when it is ordinary, the mind has the contamination of confusion. By settling the mind,
conceptual mind, and consciousness, when the mind is free from contamination, it enters into the forms
of the three kayas. Therefore, while the contamination to be purified has darkened the mind, the
enlightened qualities that abide within the pure nature of the mind are still luminous. When all the
contamination is purified, all the qualities of the ground appear. To understand that tradition more
elaborately, you can refer to the Uttaratantra.
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Now then, the master Chandrakirti taught:

All the dry firewood of knowable things without exception,
Becomes the royal dharmakaya when it is burned.

At that time, it is unborn and unceasing.

Stopping the conceptual mind, the kayas are realized.

When enlightenment is attained, it is said that the conceptual mind stops. It says in the Nirvana Sutra:

The conceptual mind arises with concepts.
It is not non-conceptual.

Although the conceptual mind that includes the ordinary mind, intellect, and consciousness is stopped,
since the expanse of reality awareness is free from arising, abiding, and ceasing, it is inseparable with the
omniscience of the primordial wisdom of the expanse of reality. This is because it transcends the reality
of the impure conceptual mind. It says in the Mother Prajnaparamita:

The conceptual mind cannot find the mind.
The nature of the mind is luminosity.

It says in the Dense Array of Ornaments Sutra:

The mind does not merely not exist.
It is without dimension or measure.

It says in the Enlightenment of Vairochana Tantra:

As for the mind that is the master of secrets,
It is not seen by all the tathagatas and will never be seen.

The awareness of the nature of the mind is free from extremes. Great seeing primordial wisdom is
awareness free from verbal expression, the activity of awareness, and one who is aware. As for that which
is called luminosity, it should be understood as a secret key point free from the activity of being luminous
and one producing luminosity. Do not generalize this as being something like what worldly people see
and so forth.

Others even say that self-awareness is a contradiction. On this it says in the Lankavatara Sutra:
Just as held sword cannot cut its own edge
Or strike the fingers
That hold it,

So too, the conceptual mind does not see itself.
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It says in the Way of the Bodhisattva:

The nature of a butter lamp itself
When it provides illumination,

Does not illuminate the butter lamp,
Because darkness does not obscure it.

Thus, there are these and other misunderstandings that can arise. As for the uncommon explicit meaning
of the word great perfection (dzogchen), there are many great explanations about the differentiation of
awareness, way of liberation, and so forth, spread out through the works of supreme wise masters. It
would be appropriate to explain these at this point.

Here, there is just a common explanation in relationship to the conceptual mind. The great perfection
cuts through the root basis of the conceptual mind. By this, confused discursive thoughts are purified in
their own place by primordial wisdom awareness. Then, in a state free from effort, you decide upon the
one key point. This is not stopping (afflictive emotions) like the shravakas. This is not purifying them
like the bodhisattvas. This is not transforming them like the common tradition of secret mantra. This is
the uncommon way of taking them onto the path. In this uncommon tradition, it says in the root text:

For this, first there is anger.

Our parents, families, and friends,

Their retinues, communities, lands, castles,

Dharma, wealth, and possessions without exceptions

Have been harmed in the past and are hated in the present.

We say, “They will do this in the future.”

When we give rise to great, medium, and small anger and aversion to
Enemies and obstructers that we fear,

Those that harm us, and those that lead us astray,

Anger is the nature of the element of water when completely purified. It is the essence of the aggregate of
consciousness, the vajra family deity, the Buddha Akshobhya who is primordially unelaborated and
unchanging. Through emptiness, the extreme of existence is cleared and the extreme of non-existence is
liberated, thus extremes are liberated. Awareness beyond extremes is the wrathful vajra heruka, Vajra
Thétreng Dragpo Tsal (Vajra Skull-Garlanded Wrathful Power), the deity of the inexpressible
enlightened mind.

Abandon concepts of grasping to the substantiality of the characteristics of faces and hands. Rest
naturally in awareness free from characteristics of faces and hands. If one is overpowered by fabricating
concepts of prideful existence of the essential nature, it says in the Vajra Cutter Sutra:

Whoever sees me in form,

Whoever hears me through sound,
They have entered into an errant path.
Those beings do not see me.

37



ﬁ&'ﬂk@:&'r\rgﬂ q‘s’m'gﬁ'gm'qa?:'qaaffﬁﬁmﬁﬂ'ﬂgf&mg ﬁ"i’@i’&'ﬂ%&i’i’
N’ﬁ:’qimﬂ'fi'ﬁ&'::’i'mqﬂgRw'§:’tﬂ4\m'gr\'%ﬂ'ﬁé%’%ﬁﬂ'ﬁ'ﬁ:’::mw
qa'amq'ﬁaﬁimnnaa\g R R ERRAGN G A TN AT ag Ay A Far
S R R SER SRR I A E A G YR R PRI
ﬂmq'ﬁq'Rrgx'q%mm'w?fﬁ'ﬁaﬁ:i’fﬂ%ﬂ'm:ﬂmwgmﬂR'qa'%g FRAAN
%’q’%qf\w'ﬁﬂ'f@'g’q'Qﬁ'&'@&'&f’gxmﬁ'Qﬁﬂ'&'@ﬁﬁ&1 %’ﬁ;’m&’qﬂﬂ'ﬁéiw
anga\ws\\!ﬁ:@!ﬁm@ﬁmﬂ%w%] r\iqﬂ‘&'ﬂg&g&'aﬁmw SRR RA AR
R aga AR R (RAUFNEN NG FINFF AW mgqﬁa'ﬁq'gmﬁ'qagm'
&g 1o‘\“‘"@*’Ei”“‘"’*ﬁ"\'@g"\"@“@’\1 AR AR [ReRy R
FINBFRY FRAAANR QIR T H RSNG| RTFFHIN] IRFREy
IR xemERNAE I PIRN] JURSTYIVFRIING] AR Iy
q;’&ﬂ é.’?;'q&gam'ggﬂ ﬁﬁ«'@'ﬁws«&wxﬂgﬂ ‘ﬁ@ﬁ'@'qﬁxq&mw
q&l’q Igs«ﬁm@‘gsmaﬁw %’%N'Q&R’ﬂ%&'iﬂﬁf&'%i’ﬂ?’g&'ﬁ'@?’g’iﬂﬁ'g&f
Exﬁmanﬂs«a\m’iﬂ&'@?ﬁ
1%’g’i’%&’ﬂﬁ'iﬂ'ﬁ!'ﬂ”ﬂ"&ﬁ'xﬁ'qqﬂ'?é&'ﬁ&'ﬁ'&'g&ﬁﬁ'&'ﬁf&'Ql'gn'r\r
Eﬂgfﬁ'qu'%q 5&1@1@0«%%@&{ §:ﬁ%ﬁma§:&ﬂ @:‘r@gq@'%‘g:'
| 1&'&:’%@:’5&%’&1 ﬁg’«ﬁqﬂg&m’a@:’ﬁ:’l ﬁg:’iﬁ'aw§:ﬁ:q?ﬁ1 1§:’
AR A S A<E] R T YFE ARG AFRQGN AR [JYRA L FIARS
&r\'%:'w ﬁ;.%ﬂ. NE WS a.%x.ag,\.am.i.gr\.a.ﬁqm.gqqﬁ.@.q.g.@g‘

38



Thus, in the essential nature that is free from contamination of fabrication, do not contrive. Rest in the
lucid state of vivid clarity without becoming indifferent. Like the inseparable nature of space free of
clouds, in the union of emptiness and luminosity, anger naturally fades away. As for the way the self-
liberated essence dwells, it is a groundless repetition of the primordially liberated primordial
changelessness. Like waving a spear in space, hatred is unobstructed, and anger has no object. Emptiness
is like space free from obstructing conditions.

Free from a grasping focus, in the expanse of the dharmakaya, the one taste of luminosity and emptiness
arises. At this time, just as a burned grass rope can no longer act as a rope, karma cannot be accumulated.
Thus, the causes and effects of anger are pacified into the expanse, and then mirror-like primordial
wisdom arises in your mind. It says in the Sound of the Divine Dyum Words of Solitude:

In the expanse of the seamless equality of unobstructed awareness

Although discursive thoughts that are the energy of awareness move like waves on water,
Like a dead snake that no longer grasps to anything,

Yogins who realize this, will enjoy sense pleasures.

Through the top knot of hair locks of the measure of realization of the view, when indistinguishable
negative circumstances are met with, first the negative circumstances are recognized. In the middle, they
are brought onto the path. In the end, they should arise as the forms of luminosity. Furthermore, when
an enemy harms you, you feel it with your body. You experience it with your feelings. You cling to the
characteristics of it with your perception. You accumulate the karma of samsara with your mental
formation and your consciousness is conscious of its aspects. At that time, if you seize the ground of the
face of the awareness of the ground, the five aggregates will be liberated into the essence of the five
families. Below, the other families will be explained.

In that way, by self-resting in the uncreated awareness of the ground of arising, the accomplishment of
the uncompounded vajra body is attained. Patriil Rinpoche taught:

In emptiness, there is no anger.

Through the fault of distraction, anger arises.

Without distraction, look into the essence of anger.

In this looking meditation, do not be distracted.

After there is no anger, it becomes emptiness.

Rest without distraction in the state of emptiness and luminosity.
That is the complete purity of anger.

It is called mirror-like primordial wisdom.

Thus, without distraction, press this deep into your heart. Samaya. In that way, practice taking anger
onto the path like the glorious Ngephuwa. (Ngephuwa, a student of Jigten Sumgén, was bitten by a dog.
Instead of getting angry, he meditated upon compassion and gained the realization of the one taste of all
reality.
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It says in the root text:

Also, about our families, friends,

Lands, retinues, communities, armies, wealth, and dharma,
We say, “Others will never have anything like these.”
Again and again we are proud.

When the miserliness of our greed

Of mental arrogance, ego-inflation, and fame arises,

Pride is the nature of the element of earth when completely purified. It is the essence of the aggregate of
feeling, the ratna family deity, the Buddha Ratnasambhava who is the source of all desirable things. All
the phenomena of samsara and nirvana are liberated into the expanse of the primordial wisdom of
equality. The liberated equality of awareness is the wrathful ratna heruka, Ratna Thétreng Dragpo Tsal
(Jewel Skull-Garlanded Wrathful Power), the deity of the spontaneous presence of enlightened

qualities.

Abandon concepts of conceptual characteristics of the form, faces, and hands of the deity. It is the
nature of the primordial wisdom of the equality of awareness and emptiness. In the essence do not
contrive. Rest in the state of the vivid clarity of awareness. In emptiness and luminosity united
inseparably, pride is like space free of clouds.

Through the key point of the liberated equality of awareness, everything is liberated upon arising, like a
sword striking water. At that time, naturally resting evenly without effort in the view of the dharmakaya,
the one taste of luminosity and emptiness arises. At this time, the sufferings of pride and greed are
pacified. The primordial wisdom of equality of purified pride arises in your mind. Within the wheel
of naturally resting awareness, there is the precious liberation of equality within its own place. The
accomplishment of the unconditioned ratna qualities of whatever is desired is attained.

Patriil Rinpoche taught:

In emptiness, there is no pride.

Through the fault of distraction, there is the mind of arrogance.
Look at the essence of pride without distraction.

In this looking meditation, do not be distracted.

After there is no pride, it becomes emptiness.

Rest without distraction in the state of emptiness and luminosity.
That is the complete purity of pride.

It is called the primordial wisdom of equality.

Thus, without distraction, press this deep into your heart. Samaya.
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It says in the root text:

Also, when your mind stirs with fierce attached desire
For the communities, retinues,
Families, bodies, qualities, wealth, possessions,

Glory, and dharma of others,

Desire is the nature of the element of fire when completely purified. It is the essence of the aggregate of
perception, the padma family deity, the Buddha Amitabha who is the complete liberation of karma. All
concepts of one and many are liberated. The complete liberation of awareness is the wrathful padma

heruka, Padma Thétreng Dragpo Tsal (Lotus Skull-Garlanded Wrathful Power), the deity of the
great bliss of enlightened speech.

Abandon concepts beyond elaborations of characteristics of faces and hands. It is the nature of
discriminating primordial wisdom. In the essence do not contrive. Rest in the state of the vivid clarity
of awareness. In the expanse of the dharmakaya, thoughts of desire are liberated. They are purified in their
own place and liberated upon arising. Awareness and emptiness inseparable are like space free of clouds.
When the one taste of bliss and emptiness arises, the causes and effects of desire are pacified into the
expanse.

Discriminating primordial wisdom of purified desire arises in your mind. Thus, even though there is
the movement of desire, you are not tainted by desire, like a lotus flower that grows in the mud but is
untainted by it. The accomplishment of immaculate padma speech is attained. Press this deep into
your heart by never separating from its practice. Samaya is the necessary commitment to not be
distracted. Not separating from that state is the instruction of the essential key point.

Patriil Rinpoche taught:

In emptiness, there is no desire.

Through the fault of distraction, desire arises.

Look at the essence of desire without distraction.

In this looking meditation, do not be distracted.

After desire is purified, it becomes emptiness.

Rest without distraction in the state of emptiness and luminosity.
That is the complete purity of desire.

It is called discriminating primordial wisdom.
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It says in the root text:

Also, when great, medium, or whatever torment of jealousy arises towards
The glory, qualities,

Power, merit, health, wealth,

Fame, and dharma of others,

Jealousy is the nature of the element of wind when purified. It is the essence of the aggregate of karmic
formation, the karma family deity, the Buddha Amoghasiddhi of spontancous presence. When you are
completely liberated into the expanse of the unique bindu of the dharmakaya, the complete liberation of
awareness is the wrathful karma heruka, Karma Thétreng Dragpo Tsal (Activity Skull-Garlanded
Wrathful Power), the deity of the complete perfection of enlightened activities.

Abandon concepts of grasping to the characteristics of faces and hands. Their nature is innate
primordial wisdom. In the essence do not contrive. Naturally rest in the state of the vivid clarity of
the naturally abiding essence of primordial wisdom within the unfabricated naturally resting great
vastness of how things truly are. When there is the complete liberation of thoughts of jealousy, they are
liberated into immaculate emptiness with nothing to gain or lose like a thief entering an empty house. In
the expanse of the dharmakaya, thoughts of jealousy are liberated. Awareness and emptiness inseparable
are like space free of clouds.

When the one taste of recollection and emptiness arises, the causes and effects of jealousy are
pacified into the expanse as the accumulation of karma cannot happen free from a root basis. Purified
jealousy, accomplishing primordial wisdom, arises in your mind. At this point, free from effort, the
spontaneously present accomplishment of karma activities is attained. Press this deep into your heart
without distraction. Samaya.
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It says in the root text:

Also, there are various states of mind of thinking if things exist or don’t exist,
Awareness, and unawareness of understanding something or not.

Thoughts of indifference erupt

Like water bubbles.

Freedom arises just for an instant.

Fleeting thoughts about what is and isn’t

Are called the “great ignorance of unawareness.”

It is the great root of wandering in the three realms.

When this arises continuously,

At this time, have mindful awareness.

Ignorance is the nature of the element of space when it is completely purified. It is the essence of the
(aggregate of consciousness) of names and forms, the tathagata family deity, the Buddha Vairochana.
Through the natural liberation of dualistic thoughts within the expanse of awareness, the self-liberation
of awareness is the wrathful Buddha heruka, Buddha Thétreng Dragpo Tsal (Buddha Skull-Garlanded
Wrathful Power), the wrathful deity king of the family of the unborn kaya.

Abandon concepts of grasping to the characteristics of faces and hands. It is the nature free from arising,
abiding, and ceasing. Do not stray from that essence of the naturally resting dharmakaya. Naturally rest
in the state of the vivid clarity of the essence of the great natural resting of primordially relaxed
awareness. Within the inseparable great vastness of emptiness and luminosity, ignorance is like space
free of clouds. When the one taste of purified non-conceptuality arises within the expanse of the
primordial wisdom of self-awareness of unawareness and ignorance, the causes and effects of ignorance
dissolve into the expanse. The primordial wisdom of the expanse of reality naturally arises in your
mind. The accomplishment of the primordial wisdom of the tathagata mind is attained. Until you
have gained control over your mind in such a way, with fierce undistracted diligence press this deep into
your heart. Samaya.

It says in the Pith Instructions Heap of Jewels:

Until you have gained control over the mind,

Have no attachment to all things of bliss.

Stay in solitude like a deer.

Thus, you will dwell on the path of the non-returners.

Thus, even though you have been introduced to the view, if you do not continue with that state through
meditation, you will become lost in ordinary proliferation of confused thoughts. When your mind
separates from the dharma, thoughts take over and bind you in samsara. Thus, no matter what discursive
thoughts or afflictive emotions arise, apply the one antidote that liberates all. Know the one path that
liberates all. Gather everything into the understanding of the single view of self-recognition. Thus, no
matter what discursive thoughts or afflictive emotions arise, understand they are nothing other than the
primordial wisdom of the dharmakaya.
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Gampopa taught:
The dharma teaches that discursive thoughts are the dharmakaya.

All these phenomena are the appearances of mere discursive thoughts. They never stray beyond the
primordial wisdom of the awareness of the great bliss of the expanse of reality. Aside from being mere
appearances, they are the dharmakaya. For example, when a moon appears as a reflection in water, there
is nothing other than water. That mere appearance of the moon is still water. Since these teachings are
the words of the enlightened mind, the meaning of this does not appear to those who are unfortunate.

When other people say thoughts are the dharmakaya, they are merely making analytical connections.
Understand that these mere words about liberation mean nothing at all. Without the key point of the
self-liberation of discursive thoughts, there is merely the mind abiding at rest. By having false confidence
about this and thinking that it is enough to recognize the stillness and movement of the mind, there is no
difference between them and people with ordinary confused thoughts.

When you have the key point of self-liberated self-arisings, it is impossible that you will not be liberated
from the bondage of dualistic fixation in your mind. Thus, (Garab Dorje) taught in his third statement
be liberated with confidence. This alone is the key point of whether or not your meditation practice hits

the mark. If you know the key point of liberation upon arising, no matter what thoughts arise, they will
arise as meditation and confusion will naturally be gone. In that way, understanding this secret key point
is extremely important.

To realize that you should know how to act. Have renunciation towards samsara. Have faith in cause and
effect. Have love and compassion towards sentient beings. Do not be attached to the appearances of this
life. Have pure perception towards things. Have devotion towards your teachers. Have love and kindness
for your companions. Cultivate wisdom born from meditation. Have diligence in practice. These and
other things will become clear.

Furthermore, there are the nine methods of resting and other ways of resting the mind in the context of
calm abiding instructions. These are nothing other than the serenity of cessation. The analytical wisdom
of the common worldly teachings on calm abiding are taught as a branch to the realization of special
insight. Thus, you should understand that what is called special insight is not really true special insight.
Some people focus on the analytical wisdom of discerning phenomena through special insight. This is
nothing other than conceptual analysis. Thinking that calm abiding is nothing other than being free of
thoughts, they do not unite calm abiding and special insight in their minds.

Some people combine calm abiding with conceptual calculations and engage in analysis. They are like

small fish wandering around in the vast clear ocean. These people become confused by being attached to
an analytical essence of the primordial wisdom of special insight.
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As for the real practice of special insight, though the pith instructions of your Guru, you learn the way of
seeing how the mind truly abides beyond having a conceptual object of focus. Going beyond seeing is
called special insight. In this, self-recognized awareness cuts through doubts and misconceptions about
what is, is not, and so forth.

As for the real practice of calm abiding, the waves of afflictive emotions in the mind of both subtle and
gross thoughts are calmed. Then, one rests in the one-pointed state of the essence of the unmoving mind,
like a still ocean. Furthermore, not falling into the mere depths of non-conception, the way that awareness
sees the ultimate nature that cannot be seen is united with the realization of the view. This is the union
of calm abiding and special insight. In this, they are naturally united.

It is taught in the Sutra of Meditative Absorption that Gathers All Merit:

For whomever all phenomena are naturally completely pacified,
They naturally enter into equanimity.

It also says:

Whoever sees also does not see. How do they not see?
In a way of not seeing anything, they see.

There are these and many other quotes from the profound sutras. If there is a conceptual focus towards
the abiding mind and if there are strands of conceptual analysis about the primordial wisdom of special
insight, how could it be the view that dispels the darkness of unawareness, because discursive thoughts
themselves are the nature of unawareness? It is taught in the King of Samadhi Sutra:

The great unawareness of discursive thoughts
Causes one to fall into the ocean of samsara.

As for encountering reality directly (chd 7yi ngon sum), it comes about through the wisdom born from
meditation. In this lineage, there is not analytical meditation in evenly resting. This is the unsurpassed
pith instruction. Free from all conceptual grasping and characteristics, there is what is merely called the
way things are. A nihilistic void is just conceptual cessation, holding onto a vacant emptiness as the
authentic meaning is being obscured by unawareness. Cutting through misconceptions and doubts about
self-awareness, the definitive meaning is attained. You should understand that great bliss is entered when
you are free from all concepts of bliss, clarity, and non-conception.

Furthermore, it is taught in the Samvarodaya Tantra:

Subjective and objective grasping are completely liberated.
Completely abandon all intellectualization.
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It also says:

There are no conceptual doubts about various conceptual doubts.
Great bliss is without desire.

The most supreme thing of all

Transcends all the senses and has no form.

Even though it embodies everything real and unreal

Everything real and unreal are completely abandoned by it.

Since it is self-awareness, it is not a material thing.

It is not conceived of. It is not seen.

It does not dwell anywhere, because it has no form.

It is permanent because it never changes.

ThC omniscient master Rongzompa taught:

Naturally resting awareness is called concentration.

Like water being wet, uncommon calm abiding and dharmakaya awareness

Are the great union of calm abiding and special insight.

Since the realization of the coemergent nature of how things are is free from all mental action,
It is called mahamudra.

Since it is free from all extremes, it is called the middle way.

Since the realization of all reality is gathered in this, it is called the great perfection.

Since it is free from all thoughts of afflictive emotions, it is called the mahamudra of discipline.

The Sugata Phagmo Drupa taught:

Since it tames all discursive thoughts and afflictive emotions,
It is called taming (vinaya).

Within the dharmakaya, discursive thinking

Is the ground that generates certainty.

When misconceptions are severed from within,

This is the oral teaching of the Guru.

Being free from all extremes of conceptual speculations,
Like eternalism and nihilism, is the middle way.

Since it goes beyond words, thoughts, and expressions
It is the oral instruction of the perfection of wisdom.
Since all the realities of samsara and nirvana

Are complete in the mind, it is the great perfection.
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It says in the Uttaratantra:

As for the profound subtle way of teaching,

It is like the one taste of honey.

Whatever great vast various ways are taught,

They are like various shells that hold the same essence.

In that way, by practicing meditation, the view, meditation, action, and fruition are all included within
the single state of unobstructed awareness that cuts through all. Understanding this single way to take
things onto the path, everything is liberated. This is the unerring key point. This also includes the pith
instructions of the meditation and conduct.

3. Virtuous Conclusion in the End

In that way, there is this effortless method of not abandoning the five poisonous afflictive emotions,
which bring about the reality of confusion. Through the power of the primordial wisdom of self-
awareness of evenly resting, they are purely liberated into the natural expanse. Through realizing the
innate nature of the mind of how things truly are, confusion is brought onto the path of primordial
wisdom. This joyous practice of the extremely profound key points of the completion stage is a great
guiding chariot of illuminating dharma in the dark land of Tibet. It is the dharma inheritance of the
prince Lhase (Mutig Tsenpo). He was a prince that came from the unchanging royal father lineage of
kings descended from sky gods. This prince later emanated to take birth in the Kyura family that also
descended from the spontaneously present life pillar of the gods.

It says in the root treasures of the master (Nyang Ral) Nyima Ozer 1124-1192:

The single deity precious king master

Will protect the place of Dri.

He will be born with the name Ratna.
Also, there are many other prophecies about him made by Padmasambhava in the profound treasures of
Orgyen Lingpa, Tatsiin Ngonmo, Ngari Panchen, and others. Jamyang Khyentse Wangpo wrote in his
Great Waterfall of Nectar: Commentary on the Aspiration of Mantra:

The one who dispels all the disharmonious degeneration of both existence and peace,

The one whose dharma is like a precious wish-fulfilling jewel,

Is the dharma king Rinchen Phiintshog.

It is taught in the treasure prophecies of Padma Lingpa:

The awareness holder of India named Humkara
Will have the name Ratna in the place of Dri.
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It also says in thC same source:

In the expanse of snow of Dri
There will be a bodhisattva to tame unruly beings.
He will be blessed by the Great Compassionate One.

By merely hearing his name or remembering his life story, one will be established on the path of
enlightenment. This is his dharma inheritance. This profound dharma is not meaningless words. This
wasn’t written for ordinary purposes to just acquire food and drink. This was written for the benefit of
fortunate ones to practice. It is written upon the face of the maroon agate scrolls. May this meet with
the five-fold child. May all the dharma protectors protect this. Sazmaya Gya Gya Gya. Thus, it is
sealed with this and the rest of the ten seals.

In short, it is taught in the Condensed Key Points of the Generation and Completion Stages:

If one does not know what to accept and reject, not have faith in the dharma,
Is shameless, and has many afflictive emotions,

When these four things come together, they bring about downfalls like rain.
They are like four gateways to downfalls.

When one is not separate from mindfulness and carefulness,

Even afflictive emotions will become great primordial wisdom.

What other merit could be needed?

By remembering the key point of taking on the path, it is in your hand.

If you are not mindful and do not remember it,

There will be no benefit at all just because it exists.

You should embrace this recognition directly!

It also says:

The essence of the view and meditation is to sustain naked awareness.

The essence of the samayas is to not kill your own mother of cause and effect.
Do not lose yourself in blabber about the view of emptiness, but practice.

It is extremely important to know the key points of the dharma.

In that way, here is a concise commentary in harmony with the way of the dharma
On the Completion Stage of Taking the Five Poisons onto the Path.

It is hard to realize the profound meaning of the vajra words,

However, Lhotriil (Tendzin Nyima) asked me to explain what [ knew.

By the virtue of this, may all wandering beings

Be completely freed from the webs of real and imaginary elaborations.

Having fully realized the realization of the dharmakaya,

May the cause for them to become holders of the victors” dharma treasury manifest.
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I was asked many times by a number of Drigung dharma centers in the foreign land of America to teach
on this. In particular, Lho Bongtriil Tendzin Nyima asked me to compose a commentary on the
Completion Stage of Taking the Five Poisons onto the Path that was written in harmony with the capacity
of those to be tamed. Based on that, I wrote a commentary that expanded a bit upon the meaning of what
was previously explained. In this age, when the teaching of the enlightened mind of Samantabhadra is
spreading, the supreme teachers of the Sakya, Gelugpa, Kagyiipa, Bhutanese, and Bénpos are also
teaching. Thus, it is also time to tame beings through the dharma words of the great perfection in accord
with minds of those to be tamed. Thinking that there would be no transgression if I wrote a commentary
on this profound dharma, I who am blessed with the name Drigung Lamchen, Bendha Radza (the monk
Gyalpo), with a mind of faith, wrote a little of whatever came to me.

May it be virtuous!
Mangalam
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